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Summary of Thesis:

This thesis undertakes to offer an interpretation of Augustine’s proposition of the constancy of the
trinity of the human mind (mens)—that is, self-memory, self-knowledge, and self-will (self-love)—and to clarify
their role in our experience while accounting for the overall consistency of the discussion in the second half of De
Trinitate. Through this work, the basic framework of Augustinian epistemology—knowledge, perception, love
(will, desire), thought, memory, knowing, and inner speech—can also be clarified.

The statement that "the human mind always remembers, understands, and wills (loves) itself" is
repeatedly stated in De Trinitate, but its implications have not been clarified, and interpreters have not reached a
consensus as to what it means. The reason for this is that there is no certain interpretation of the concepts of
"memory," "knowledge," and "will (love)" themselves. The more foundational ideas utilized to explain these
concepts, such as "knowledge (notitia)," "presence (praesentia)," and "thought (cogitatio)," are open to
interpretation as well. In addition, there is little mutual criticism among previous studies, and various
interpretations continue to appear. In order to overcome this situation, this paper aims to construct the basic
framework of Augustinian epistemology as accurately as possible from De Trinitate and to make it
comprehensible by confronting previous studies.

The final interpretation of the above proposition in this thesis is negative. As I shall show in Chapter V,
it is the possibility of thought (possibilitas cogitationis) that makes this constant self-understanding possible, and
it is this concept that enables Augustine to obviate the difficulties of explaining understanding (intellegentia) and
thought (cogitatio). Now, according to Augustine, the possibility of thought is equated with a word that does not
belong to any human language. Here, another problem arises: by definition, we cannot think of a language that
does not belong to any national language. Therefore, the statement that "the mind always remembers, understands,
and wills (loves) itself" does not play a substantial role in human experience, insofar as ever-present
self-knowledge is beyond human experience.

Nevertheless, not all of Augustine's arguments with which I deal in this thesis suffer from the defect of
not being in line with experience. This is because his arguments for describing the transition from ignorance to
knowledge with a kinetic model (Chapter I), for proving self-knowledge (Chapter II), for getting at the reality of
thought itself (Chapter III), and for the nature of self-memory (Chapter IV) were based on empirical facts.
Although we cannot expect a discussion that helps to elucidate the mechanism of the human mind from the trinity
of self-memory, self-knowledge, and self-will, the conceptual tools (knowledge, cognition, love, will, desire,
thought, memory, and understanding) that Augustine has carefully prepared to clarify the trinity are certainly

based on empirical facts and approach the nature of the human mind.
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